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Truth is faceted and holistic 

Talmud Bavli Shabbat 55a 

And Reish Lakish said: The letter tav is the last letter of the seal of the Holy One, 
Blessed be He, as Rabbi Ḥanina said: The seal of the Holy One, Blessed be He, is 
truth [emet],  

 

ל הַקָדוֹשׁ   —וְרֵישׁ לָקִישׁ אָמַר: ״תָיו״  ל הַקָדוֹשׁ בָרוּךְ הוּא, דְאָמַר רַבִי חֲנִינָא: חוֹתָמוֹ שֶׁׁ סוֹף חוֹתָמוֹ שֶׁׁ

ת״.   בָרוּךְ הוּא ״אֱמֶׁ

 

What is the difference between the truth being where a story begins and where it 
ends? 

What tools/frames of understanding are requires to seek truth at origin? Which 
are needed to seek it in wholeness of articulation, at the end? 

 

Midrash Numbers Rabbah 13:16 

"One silver basin" was brought as a symbol of the Torah which has been likened to 
wine, as it says "And drink of the wine which I have mingled" (Mishlei 9:5). Now 
because it is customary to drink wine in a basin, you may gather from the text, 
"that drink wine in bowls" (Amos 6:6) -- he on that account, brought a basin. "Of 
seventy shekels, after the shekel of the sanctuary" (Numbers 7:13). Why? As the 
numerical value of yayin (wine) is seventy, so there are seventy modes of 
expounding the Torah. 

 

מזרק אחד כסף, כנגד התורה המשולה ביין, שנאמר )משלי ט(: ושתו ביין מסכתי, ולפי שדרך היין 

לשתות במזרק, כמה דתימא )עמוס ו(: השותים במזרקי יין לכך הביא מזרק שבעים שקל בשקל הקדש.  

 למה? כשם שיין, חשבונו שבעים, כך יש שבעים פנים בתורה.

 

The Sages also speak of seventy languages, seventy nations, seventy Divine and 
more. The Hebrew Bible references seventy members of Yaakov’s family that 
descended to Egypt, seventy elders that make up a council, seventy years of 
exile…  

What does the number seventy mean?  

Doe “seventy modes of expounding Torah” mean that one can explain it however 
they like? 

 

http://www.jewishheroism.com/


JHP | RAV MIKE FEUER 

EMET SOURCES I www.jewishheroism.com 

ravmikefeuer@gmail.com 

2|9 

 
. 

Talmud Bavli Nedarim 38a 

Rab and Samuel both said, Fifty gates of understanding were created in the world, 
and all but one were given to Moses, for it is said, For thou hast made him [sc. 
Moses] a little lower than God. (Psalms 8:6). 

 

רב ושמואל דאמרי תרוייהו: חמישים שערי בינה נבראו בעולם, וכולם נתנו למשה חסר 
 )אחת, שנאמר "ותחסרהו מעט מאלוקים." (תהילים ח:ו 

 

 

Midrash Psalms, 12 

Rabbi Yanai said: The Torah was not given in a clear cut manner, rather on every 
statement G-d said to Moses, He would say forty-nine reasons the matter could be 
pure, and forty-nine reasons why the matter could be impure. He (Moses) said to 
Him, ‘Master of the Universe, when will we know the truth of the matter?’ He said 
to him (Moses): ‘Go according to the majority: if the majority rules it is impure – it 
is impure, if the majority rules it is pure – it is pure. 

 

אמר ר' ינאי לא ניתנה דברי תורה חתיכין, אלא על כל דבור שהיה אומר הקב"ה למשה  
היה אומר מ"ט פנים טהור, ומ"ט פנים טמא, אמר לפניו רבונו של עולם עד מתי נעמוד על  

 בירורו של דבר, אמר ליה אחרי רבים להטות, רבו המטמאין טמא, רבו המטהרין טהור

 

These two texts imply that absolute truth exists, but cannot be known. What is 
the difference between 49 and 50 gates of understanding? 

Does the end of the second midrash mean that the majority creates truth in 
reality, or that they set the conventions by which we relate to truth? 

 

Derech emet – the path of truth 

 

Genesis 24:27 

And he said, "Blessed is the Lord, the God of my master, Abraham, Who has not 
forsaken His loving kindness and His truth from my master. As for me, the Lord led 
me on the road to the house of my master's kinsmen." 
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י אָנֹכִֹּ֗  ם אֲדֹנִִ֑ וֹ מֵעִִ֣ וֹ וַאֲמִתּ֖ א־עָזַַ֥ב חַסְדּ֛ ֹֹֽ ר ל שֲֶׁׁ֠ ם אֲֲ֠ י אַבְרָהָָ֔ ר בָר֤וּךְ יְהֹוָה֙ אֱלֹהֵי֙ אֲדֹנִִ֣ אמֶׁ ֹֹּ֗ ית  וַי ה בֵּ֖ נִי יְהֹוָָ֔ ךְ֙ נָחִַ֣ רֶׁ י בַדֶׁ֙

י׃  י אֲדֹנִֹֽ  אֲחֵַ֥

 

Genesis 24:48 

And I kneeled and prostrated myself to the Lord, and I blessed the Lord, the God of 
my master Abraham, Who led me on the true path, to take the daughter of my 
master's brother for his son. 

 

ךְ אֱ  רֶׁ ִ֣ נִי֙ בְדֶׁ ר הִנְחַ֙ ֤ ם אֲשֶׁׁ י אַבְרָהָָ֔ ת־יְהֹוָה֙ אֱלֹהֵי֙ אֲדֹנִִ֣ ךְ אֶׁ ּ֖ה לַיהֹוִָ֑ה וָאֲבָרֵֹּ֗ שְׁתַחֲוֶׁ אֶׁ ד וָֹֽ קַֹ֥ י  וָאֶׁ ת־בַת־אֲחִַ֥ חַת אֶׁ ת לָקַּ֛ מֶָׁ֔

וֹ׃ י לִבְנֹֽ  אֲדֹנִּ֖

 

The first appearance of emet in the text of the Torah is in context of relationship. 
What does that teach you about the essential meaning of the word? 

What does it mean to be true to someone? 

Is there truth outside of relationship? 

If truth is a path, how was Eliezer following it? How would/do you? 

 

 

Psalms 85:11-12 

Kindness and truth have met; righteousness and peace have kissed. Truth will 
sprout from the earth, and righteousness will look down from heaven. 

 

ף׃ יִם נִשְׁקָֹֽ ק מִשָמַַ֥ דֶׁ צֶֹּׁ֗ ח וְְ֝ ץ תִצְמִָ֑ רֶׁ ִ֣ ת מֵאֶׁ מֶׁ קוּ׃ אֱֱ֭ וֹם נָשָֹֽׁ ק וְשָׁלִ֣ דֶׁ ּ֖ ת נִפְגִָ֑שׁוּ צֶׁ ַ֥ אֱמֶׁ ד־וֶׁ סֶׁ  חֶׁ

 

The first appearance of truth is relational, the second process. In each the 
relationship/process is provided with a parallel example.  

What does the kiss of righteousness and peace teach you about the relationship 
between kindness and truth?  

What does righteousness looking down from heaven teach you about what it 
means that truth will sprout from the earth? 
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Midrash Genesis Rabbah 8:5 

Rabbi Simon said: When the Holy One blessed be He came to create Adam the first man, 
the ministering angels divided into various factions and various groups. Some of them 
were saying: ‘Let him not be created,’ and some of them were saying: ‘Let him be created.’ 
That is what is written: “Kindness and truth met; righteousness and peace touched” 
(Psalms 85:11). Kindness said: ‘Let him be created, as he performs acts of kindness.’ Truth 
said: ‘Let him not be created, as he is all full of lies.’ Righteousness said: ‘Let him be 
created, as he performs acts of righteousness.’ Peace said: ‘Let him not be created, as he is 
all full of discord.’ What did the Holy One blessed be He do? He took Truth and cast it 
down to earth. That is what is written: “You cast truth earthward” (Daniel 8:12). The 
ministering angels said before the Holy One blessed be He: ‘Master of the universe, why 
are You demeaning Your very seal? Let Truth ascend from the earth.’ That is what is 
written: “Truth will spring from the earth” (Psalms 85:12).  
The Rabbis say in the name of Rabbi Ḥanina bar Idi, and Rabbi Pinḥas and Rabbi Ḥilkiya 
said in the name of Rabbi Simon: Meod, this refers to Man [adam]. That is what is written: 
“God saw everything that He had made, and, behold, it was very [meod] good” (Genesis 
1:31) – Man [adam] was good.  
Rav Huna, the rabbi of Tzippori, said: While the ministering angels were busy deliberating 
with one another and engaging with one another, the Holy One blessed be He created 
him. He said to them: ‘Why are you deliberating? Man has already been created.’ 

 

אֲכֵי  אשוֹן, נַעֲשׂוּ מַלְּ ת אָדָם הָרִּ ראֹת אֶׁ בְּ בָא הַקָדוֹש בָרוּךְ הוּא לִּ שָעָה שֶׁ ימוֹן, בְּ י סִּ אָמַר רַבִּ
בָרֵא, הֲדָא  ים יִּ רִּ ם אוֹמְּ בָרֵא, וּמֵהֶׁ ים אַל יִּ רִּ ם אוֹמְּ ים, וַחֲבוּרוֹת חֲבוּרוֹת, מֵהֶׁ תִּ ים כִּ תִּ הַשָרֵת כִּ

יב  תִּ כְּ הוּא  :(תהלים פה, יא)הוּא דִּ בָרֵא, שֶׁ ד אוֹמֵר יִּ סֶׁ שָלוֹם נָשָקוּ. חֶׁ ק וְּ דֶׁ גָשוּ צֶׁ פְּ ת נִּ ד וֶׁאֱמֶׁ סֶׁ חֶׁ
דָקוֹת.   ה צְּ הוּא עוֹשֶׁׂ בָרֵא, שֶׁ ק אוֹמֵר יִּ דֶׁ ים. צֶׁ קָרִּ כֻּלּוֹ שְּ בָרֵא, שֶׁ ת אוֹמֵר אַל יִּ ים. וֶׁאֱמֶׁ גוֹמֵל חֲסָדִּ

טָטָה.  כוּלֵיהּ קְּ בָרֵא, דְּ ץ, שָלוֹם אוֹמֵר אַל יִּ יכוֹ לָאָרֶׁ לִּ שְּ הִּ ת וְּ ה עָשָׂה הַקָדוֹש בָרוּךְ הוּא נָטַל אֱמֶׁ מֶׁ
יב  תִּ כְּ נֵי הַקָדוֹש בָרוּךְ  :(דניאל ח, יב)הֲדָא הוּא דִּ פְּ אֲכֵי הַשָרֵת לִּ רוּ מַלְּ צָה, אָמְּ ת אַרְּ לֵךְ אֱמֶׁ תַשְּ וְּ

ץ, הֲדָא  ן הָאָרֶׁ ת מִּ ה אֱמֶׁ לָּךְ, תַעֲלֶׁ יָה שֶׁ סְּ יכְּ טִּ יס אַלְּ סִּ ה תַכְּ בַזֶׁ ים מָה אַתָה מְּ בוֹן הָעוֹלָמִּ הוּא, רִּ
יב  תִּ כְּ י   :(תהלים פה, יב)הוּא דִּ רַבִּ ידֵי וְּ ינָא בַר אִּ י חֲנִּ שֵם רַבִּ רֵי לָהּ בְּ מָח. רַבָנָן אָמְּ צְּ ץ תִּ רֶׁ ת מֵאֶׁ אֱמֶׁ

אֹד, הוּא אָדָם. הֲדָא הוּ ימוֹן אָמַר, מְּ י סִּ שֵם רַבִּ יָה בְּ קִּ לְּ י חֶׁ רַבִּ חָס וְּ ינְּ יב פִּ תִּ כְּ  :(בראשית א, לא)א דִּ

ין   פוֹרִּ ל צִּ נֵה טוֹב אָדָם. רַב הוּנָא רַבָהּ שֶׁ הִּ אֹד, וְּ נֵה טוֹב מְּ הִּ ר עָשָׂה וְּ ת כָל אֲשֶׁ ים אֶׁ א אֱלֹהִּ וַיַרְּ
רָאוֹ הַקָדוֹש בָרוּ ם אֵלּוּ בְּ ין אֵלּוּ עִּ קִּ עַסְּ תְּ ם אֵלּוּ וּמִּ ין אֵלּוּ עִּ נִּ דַיְּ אֲכֵי הַשָרֵת מִּ מַלְּ ךְ אֲמַר עַד שֶׁ

בָר נַעֲשָׂה אָדָםהוּא. אָמַ  ין כְּ נִּ דַיְּ ם מִּ ן מָה אַתֶׁ  .ר לָהֶׁ

 

 

Is this midrash optimistic or pessimistic about the creation of humanity? 
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Yaakov as the archetype of emet 

Micha 7:20 

You shall give the truth of Jacob, the loving-kindness of Abraham, which You swore 

to our forefathers from days of yore. 

ם׃  דֶׁ ֹֽ ימֵי קֶׁ ינוּ מִַ֥ עְתָ לַאֲבֹתֵּ֖ ר־נִשְׁבַַ֥ ם אֲשֶׁׁ ד לְאַבְרָהִָ֑ סֶׁ ּ֖ ב חֶׁ עֲקָֹ֔ ת֙ לְיַֹֽ ן אֱמֶׁ  תִתֵ֤

 

Take a look at this verse in context, Micah 7:18-20. These three verses are known 
in the mystic tradition as an expression of the thirteen attributes of Divine mercy 
parallel to those in Exodus 34:6-7  

Now look at these two sources from the book Tomer Devorah (by R’ Moshe 
Cordevero, written mid-16th century Tzfat.) Use his teaching as a frame for 
understanding the work of “being true.” 

Tomer Devorah 1:1 

Chapter 1 - That it is fitting for a person to resemble his Creator: It is fitting for a 
person to resemble his Creator and then he will be [configured] in the secret of the 
Highest Form, [both] in image and likeness. As if he is alike in his body but not in 
his actions, he betrays the Form; and they will say about him, "A lovely form, but 
ugly deeds." As behold, the essence of the Highest Image and Likeness is His 
actions. And what will it benefit him to have the structure of his limbs like the 
Highest Form, but not resemble his Creator in his actions? Therefore it is fitting 
that he should [make his actions] resemble the actions of the Crown (Keter), which 
are the thirteen highest traits of mercy. And they are hinted to in the secret of the 
verses (Michah 7:18-20), "Who is a power like You; He will again have mercy on us; 
You shall give truth." If so, it is fitting that these thirteen traits [also] be found in 
man. And now we will explain these thirteen actions that are fitting to be with him. 

 

ם וּדְמוּת,    האדם ראוי שיתדמה לקונו: לֶׁ לְיוֹנָה צֶׁ ה לְקוֹנוֹ וְאָז יִהְיֶׁה בְסוֹד הַצּוּרָה הָעֶׁ יִתְדַמֶׁ הָאָדָם רָאוּי שֶׁׁ

ה בְגוּפוֹ וְלאֹ בִפְעֻלּוֹת הֲרֵי הוּא מַכְזִיב הַצּוּרָה וְיאֹמְרוּ עָלָיו צוּרָה נָאָה וּמַעֲשִים כְע אִלּוּ יְדֻמֶׁ הֲרֵי  שֶׁׁ וּרִים. שֶׁׁ

לְיוֹנָה דְמוּת תַבְנִית אֵבָרָיו  עִיקָר הַצֶּׁ  לְיוֹן הֵן פְעֻלּוֹתָיו, וּמַה יוֹעִיל לוֹ הֱיוֹתוֹ כְצוּרָה הָעֶׁ ם וְהַדְמוּת הָעֶׁ לֶׁ

הֵן י"ג מִ  ר שֶׁׁ תֶׁ ל פְעֻלּוֹת הַכֶׁ ה אֶׁ יִתְדַמֶׁ ה לְקוֹנוֹ. לְפִיכָךְ רָאוּי שֶׁׁ לְיוֹנוֹת. וּבַפְעֻלּוֹת לאֹ יִתְדַמֶׁ ל רַחֲמִים עֶׁ דוֹת שֶׁׁ

תִמְצָ  ת. אִם כֵן רָאוּי שֶׁׁ נָה בוֹ וּרְמוּזוֹת בְסוֹד הַפְסוּקִים )מיכה ז, יח( מִי אֵל כָמוֹךָ. יָשׁוּב יְרַחֲמֵנוּ. תִתֵן אֱמֶׁ אֶׁ

תִהְיֶׁינָ  רָאוּי שֶׁׁ  ה בוֹ:  י"ג מִדוֹת אֵלּוּ. וְעַכְשָׁו נְפָרֵשׁ אוֹתָן הַפְעֻלּוֹת י"ג שֶׁׁ

 

 

Tomer Devorah 1:23 

The tenth: "You shall give truth to Yaakov" - this trait is that Israel has a virtue. 
Those average people that do not know how to act beyond the [letter] of the law - 
and they are called Yaakov, since they only act with true behavior; and also the 
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Holy One, blessed be He, has a trait of truth, which is from the angle of the 
existence of straight judgement. And with these who act with straightness in the 
world, the Holy One, blessed be He, acts with truth. He has mercy upon them from 
the angle of straightness and judgement. 

 

אֵינָם יוֹדְעִים לְהִתְנַהֵג  -תתן אמת ליעקב  -הי'  יֵשׁ בְיִשְרָאֵל מַעֲלָה, אֹתָם הַבֵינוֹנִיִים שֶׁׁ מִדָה זוֹ הִיא, שֶׁׁ

לָּא עִם הַנְהָגוֹת אֲמִתִיוֹת גַם  אֵינָם מִתְנַהֲגִים אֶׁ דוֹשׁ בָרוּךְ הַקָ לִפְנִים מִשוּרַת הַדִין וְהֵם נִקְרָאִים יַעֲקֹב מִפְנֵי שֶׁׁ

ר ר, וְאֵלּוּ הֵם הַמִתְנַהֲגִים בָעוֹלָם בְיֹשֶׁׁ הוּא עַל צַד מְצִיאוּת הַמִשְׁפָט הַיֹשֶׁׁ ת שֶׁׁ וְהַקָדוֹשׁ  הוּא יֵשׁ לוֹ מִדַת אֱמֶׁ

ר וְהַמִשְׁפָט.  ם עַל צַד הַיֹשֶׁׁ ת מְרַחֵם עֲלֵיהֶׁ אֱמֶׁ ם בֶׁ  בָרוּךְ הוּא מִתְנַהֵג עִמָהֶׁ

 

 

 

Genesis 25:27 

And the youths grew up, and Esau was a man who understood hunting, a man of 
the field, whereas Jacob was an innocent man, dwelling in tents. 

 

ים  ב אֹהָלִֹֽ ם יֹשֵּׁ֖ ישׁ תָָ֔ ה וְיַעֲקֹב֙ אִִ֣ ִ֑ ישׁ שָדֶׁ יִד אִִ֣ עַ צַּ֖ ישׁ יֹדֵַ֥ ו אִּ֛ י עֵשָֹּ֗ ים וַיְהִִ֣ ַֽיִגְדְלוּ֙ הַנְעָרִָ֔  וַֹֽ

 

What does “innocent man” mean in contrast to one who knows hunting? 

 

Genesis 27:12 

If my father touches me, I shall appear to him as a trickster and bring upon myself 
a curse, not a blessing.”  

 

ה׃  א בְרָכָֹֽ ַֹ֥ ה וְל י קְלָלָּ֖ י עָלַּ֛ עַ וְהֵבֵאתִַ֥ יתִי בְעֵינָּ֖יו כִמְתַעְתִֵ֑ י וְהָיִַ֥ נִי֙ אָבִָ֔ י יְמֻשֵ֙  אוּלַ֤

 

Genesis 27:36 

And he said, "Is it for this reason that he was named Jacob? For he has deceived 
me twice; he took my birthright, and behold, now he has taken my blessing." And 
he said, "Have you not reserved a blessing for me?" 

ח  ה לָקִַ֣ ח וְהִנֵַ֥ה עַתָּ֖ י לָקָָ֔ רָתִִ֣ ת־בְכֹֹֽ יִם אֶׁ ִ֣ה פַעֲמַָ֔ נִי֙ זֶׁ ב וַיַעְקְבֵָ֨ עֲקֹֹּ֗ א שְׁמ֜וֹ יַֹֽ ר הֲכִי֩ קָרָָ֨ אמֶׁ ֹֹּ֡ א־וַי ֹֹֽ ר הֲל י וַיאֹמַַ֕ בִרְכָתִִ֑

ה י בְרָכָֹֽ לְתָ לִּּ֖  :אָצַַ֥
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The Ibn Ezra explains the word trickster () saying “It comes from the same root 
as to’eh (err). The meaning of ki-metate’a is: as one who misleads his fellow 
man.” 

Yaakov does this at the behest of his mother Rivka, who is guided by the 
prophecy she received before he was born – which Yitzchak apparently did not 
know, or understood otherwise. He was mistaken. If ‘two wrongs don’t make a 
right,’ can two errors make a truth? 

 

Genesis 28:12 

And he dreamed, and behold! a ladder set up on the ground and its top reached to 
heaven; and behold, angels of God were ascending and descending upon it. 

ה אֱלֹהֵי֙  י יְהֹוָֹּ֗ ב עָלָיו֮ וַיאֹמַר֒ אֲנִִ֣ ה נִצִָּ֣ ה יְהֹוָ֜ יהָ לְךַָ֥ וְהִנֵָ֨ ב עָלֶָׁ֔ ר אַתָה֙ שֹׁכִֵ֣ ֤ ץ אֲשֶׁׁ רֶׁ ק הָאָֹּ֗ י יִצְחִָ֑ יךָ וֵאלֹהֵּ֖ ם אָבִָ֔ אַבְרָהִָ֣

ךָ׃  ֹֽ ּ֖נָה וּלְזַרְעֶׁ תְנֶׁ  אֶׁ

 

This symbol must be understood in its context (Genesis 28:11-22).  

What does it mean to you? 

Why was Jacob’s response to his revelatory dream make a physical marker and 
take a vow? 

How do you react when exposed to a previously unimagined truth? 

Genesis 32:25-29 

And Jacob was left alone, and a man wrestled with him until the break of dawn. 
When he saw that he could not prevail against him, he touched the socket of his 
hip, and the socket of Jacob's hip became dislocated as he wrestled with him. And 
he (the angel) said, "Let me go, for dawn is breaking," but he (Jacob) said, "I will 
not let you go unless you have blessed me." So he said to him, "What is your 
name?" and he said, "Jacob." Said he, “Your name shall no longer be Jacob, but 
Israel, for you have striven with beings divine and human, and have prevailed.” 

 

וֹ וַיִגַּ֖  א יָכֹל֙ לָ֔ ֹ֤ י ל רְא כִִ֣ חַר׃ וַיַֹּ֗ וֹת הַשָֹֽ ד עֲלַ֥ וֹ עַּ֖ ק אִישׁ֙ עִמָ֔ וֹ וַיֵאָבֵַ֥ ב לְבַדִ֑ ר יַעֲקֹּ֖ ךְ וַיִוָּתֵַ֥ ִַֽ֣רֶׁ קַע֙ כַף־יֶׁ וֹ וַתֵ֙ ע בְכַף־יְרֵכִ֑

א ֹ֙ חַר וַי ה הַשִָ֑ י עָלָּ֖ נִי כִַ֥ ר שַׁלְּחֵָ֔ אמֶׁ ִֹ֣ וֹ׃ וַי וֹ עִמֹֽ בְקּ֖ ב בְהֵאָֹֽ יו מַה־ יַעֲקָֹ֔ ר אֵלָּ֖ אמֶׁ ַֹ֥ נִי׃ וַי י אִם־בֵרַכְתָֹֽ לֵּחֲךָָ֔ כִּ֖ א אֲשַֹֽׁ ִֹ֣ ר֙ ל מֶׁ

יתָ עִם־אֱלֹ י־שָרִִ֧ ל כִֹֽ י אִם־יִשְרָאִֵ֑ ר עוֹד֙ שִׁמְךָָ֔ כִּ֖ א יַעֲקֹב֙ יֵאָמֵַ֥ ֹ֤ ר ל אמֶׁ ֹֹּ֗ ב׃ וַי ר יַעֲקֹֹֽ אמֶׁ ֹּ֖ ךָ וַי ִ֑ ים שְמֶׁ ים וְעִם־אֲנָשִּׁ֖ הִּ֛

ל׃  וַתוּכָֹֽ
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Genesis Rabbah 77:3 

Rabbi Ḥama ben Rabbi Ḥanina said: It was Esau’s guardian angel. That is what he 

said to him: “For therefore, I have seen your face, as the sight of the face of angels, 

and you welcomed me” (Genesis 33:10). 

ל עֵשָו הָיָה, הוּא דַהֲוָה אָמַר לֵיהּ  כִי עַל כֵן רָאִיתִי פָנֶׁיךָ  :(בראשית לג, י)רַבִי חָמָא בְרַבִי חֲנִינָא אָמַר שָרוֹ שֶׁׁ

 כִרְאֹת פְנֵי אֱלֹהִים וַתִרְצֵנִי

 

Kli Yakar on Genesis 32:25 

And Jacob was left alone, and a man wrestled with him until the break of dawn. 
When it comes to Jacob’s wrestling there are many opinions, and one curtain could 
not cover all the opinions of the commentators. But I said, “do not interpretations 
belong to God?!” and so I will also give my answer. The majority agree that this 
angel with whom he struggled was Samael, the guardian of Esau. He is called 
Sameal Esau because his whole desire (and his salvation) is to blind (l’sama) the 
eyes of a man and to strike him with sightlessness, to make the eye of his intellect 
blind to the point where he is no longer able to see true visions, to come and see 
the face of God, entering into the secrets of God which are given to those who fear 
Him, the secrets of the Torah. This is because he is the satan, he is the angel of 
death, he is the evil inclination (Baba Batra 16a)… 

 

בענין התאבקות עם יעקב רבו  ויותר יעקב לבדו ויאבק איש עמו עד עלות השחר.
הדעות, הן קצרה אורך היריעה האחת מלהעלות עליה כל דעות המפרשים, אמרתי הלא 

לאלהים פתרונים אענה גם אני חלקי ואומר, אחר שהסכימו רוב המפרשים שמלאך זה הוא 
סמא״ל שרו של עשו הנקרא סמא״ל עשו, כי כל חפצו וישעו לסמא עיני האדם ולהכותו 

ולעשותו סומא מעין השכלי, עד אשר לא יוכל הרואה לראות במראות האמת לבא  בעורון  
ולראות פני ה' ולבוא בסוד ה' ליראיו בסתרי התורה, כי הוא שטן, הוא מלאך המות, הוא 

   …)ב״ב טז(יצה״ר 

 

 

What changed in Yaakov through this contest that made him better prepared for 
the “real world” meeting with Esau that followed? 

What does it mean that Yaakov’s name change is a blessing here? Why does he 
ask his opponent’s name as well? 

This change is affirmed by God in Genesis 35:9-15. That scene ties together the 
dream of the ladder and this wrestling match. How else are they connected? 
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Some sources from Carl Jung on the shadow archetype 

Everything that man should, and yet cannot, be or do – be it in a positive or a negative 
sense – lives on as a mythological figure and anticipation alongside his consciousness, 
either as a religious projection or – what is still more dangerous – as unconscious 
contents which then project themselves spontaneously into incongruous objects, e.g. 
hygienic and other “salvation” doctrines or practices. All these are so many rationalized 
substitutes for mythology, and their unnaturalness does more harm than good. 

“The Psychology of the Child Archetype” (1940). CW 9 Part I: The Archetypes and the 
Collective Unconscious, p.287 

* 

Filling the conscious mind with ideal conceptions is a characteristic of Western 
theosophy, but not the confrontation with the shadow and the world of darkness. One 
does not become enlightened by imagining figures of light, but by making the darkness 
conscious. The later procedure, however, is disagreeable and therefore not popular.   

The Philosophical Tree (1945) Collected Works 13: Alchemical Studies. Paragraph 335 

* 

To confront a person with his shadow is to show him his own light. Once one has 
experienced a few times what it is like to stand judgingly between the opposites, one 
begins to understand what is meant by the self. Anyone who perceives his shadow and 
his light simultaneously sees himself from two sides and thus gets in the middle. 

“Good and Evil in Analytical Psychology” (1959)   Collected Works 10. Civilization in 
Transition. P.872 

* 

The meeting with oneself is, at first, the meeting with one’s own shadow. The 
shadow is a tight passage, a narrow door, whose painful constriction no one is 
spared who goes down to the deep well. But one must learn to know oneself in 
order to know who one is. 

The  Archetypes and the Collective Unconscious  p. 21 
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